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of democracy, in which every individual has acquired the
capacity to resist non-violently misuse of authority, in which
the dissent of the minority get the maximum consideration and -
which is characterized by "the magnanimity of the majority",
is in advance of the Western conception of democracy. In the
absence of non-violence as the ruling principle of life, Gandhiji
discounts the ethical pretensions of democracies in the West
and regards them as an instrument of exploitation.

Similarly Gandhiji rejects the view of some of the Western
economists that economics should be dissociated from ethical
valuations. To him there is no sharp distinction between ethics
and economics. His views on economic questions are an ex-
pression of his conviction that man's moral wellbeing must
not be subordinated to the profit motive and money values and
that economic activities like the rest of the human conduct
should be so planned as to advance and not hurt moral welfare.
Thus Gandhiji humanizes economics by subjecting it to the
suzerainty of ethics.

But Gandhiji's philosophy, as he never wearies of remind-
ing us, has no finality about it. He says he is searching for and
experimenting with truth. The science of satyagraha is yet in
the making. Even in regard to the fundamental aspects of his
ideal he admits that logically there can be no absoluteness. All
the same according to him there is a relative morality which is
absolute enough for the imperfect mortals that we are.1 His
experiments, however, refer to the details of application rather
than to the basic concepts of the ideal, though some important
problems arising from the application of non-violence still await
solution. But if we rake into account the long history of war-
fare, the six decades during which Gandhiji has experimented
with non-violence in group affairs appear too small a period for
satyagraha to develop into a full-fledged science of peace.

As for originality Gandhiji's own judgment is: ". . .1
represent no new truth. I endeavour to follow and represent
Truth as I know it. I do claim to throw a new light on many
an old truth."2 Again, "I never claimed to be the one original
satyagrahi. What I have claimed is the application of that

1 H., Dec. 23, 1939, p. 387.
2 T. L, I, p. 567.